
Haftarah of Parashat No’ah 

Isaiah 54 

No Shame; No Disgrace 

In this chapter, Isaiah likened the Jewish people in their exile to a childless woman whose 
barrenness has been reversed. As we read in v.1: “For the children of the wife forlorn shall 
outnumber those of the espoused.” Continuing with the imagery of such women, he added: 
“Fear not, you shall not be shamed; no not cringe, you shall not be disgraced. For you shall 
forget the reproach of your youth and remember no more the shame of your widowhood” (4). 
Drawing a distinction between shame (bushah) and disgrace (cherpah) and addressing the 
poetic structure of the verse, Malbim (Rumania, 1809-1879) commented: 

Shame is self-inflicted while disgrace is imposed by others. The sections of this verse are 
parallel: “Fear not, you shall not be shamed… For you shall forget the reproach of your 
youth” and “no not cringe, you shall not be disgraced… and remember no more the 
shame of your widowhood.” The “woman” intended by the lyrical verse is the 
community of Israel. In her youth, while she still had a husband and dwelt in her land in 
the company of the Lord, her “spouse,” experienced shame due to her evil deeds 
because she was unfaithful to her spouse and worshipped other deities. However, she 
was not disgraced by others because all the other nations [also] were idolatrous. 

Therefore, the prophet promised this barren woman whose children and husband 
would return to her in the future, that she should have no fear of being ashamed of her 
poor actions, “For you shall forget the reproach of your youth” because God will forgive 
and forget them. Afterwards, while she was widowed on account of her husband 
abandoning her, she will no longer feel shame because she will no longer worship idols, 
but she was disgraced by others on account of her widowhood, alienation, and isolation. 
Therefore, God promised her that her exile would no longer be the cause for other 
nations to disgrace her and that she would no longer have reason to hide her head in 
shame of her exile and “remember no more the shame of your widowhood.” 

 

 

 

 

 

 
 
 
 



54:1-3 expansion of the borders of Zion 
54:4-5 do not fear 
54:6-8 His anger is momentary; His compassion is eternal 

 

 

׃האָֽנְקִ י֥נֵפְלִ  דמֹ֗עֲ֝יַ  י֥מִוּ  ף֑אָ  ףטֶ֣שֶׁוְ  המָ֭חֵ  תוּיּ֣רִזְכְאַ  )ד(ז"כ ילשמ   

Wrath is cruel, and anger is overwhelming; But who is able to stand before jealousy? 

 

 

 

 

 
 



54:9-10  the oath 
54:11-12  rebuilding of Zion 
54:13-17 peace will reign therein 
 

 

 

 

 



Daniel Elazar 

The Idea of Covenant 

A covenant is a morally-informed agreement or pact based upon voluntary consent, 
established by mutual oaths or promises, involving or witnessed by some transcendent 
higher authority, between peoples or parties having independent status, equal in 
connection with the purposes of the pact, that provides for joint action or obligation 
to achieve defined ends (limited or comprehensive) under conditions of mutual respect 
which protect the individual integrities of all the parties to it. Every covenant involves 
consenting (in both senses of thinking together and agreeing) and promising. Most are 
meant to be of unlimited duration, if not perpetual. Covenants can bind any number of 
partners for a variety of purposes but in their essence they are political in that their 
bonds are used principally to establish bodies political and social. 

The definition of covenant in law as a binding promise is a straightforward statement 
of a concept of far-reaching importance in the relations between individual groups and 
peoples. In modern law, covenant is defined as "a promise or agreement under 
consideration, or guarantee between two parties, and the seal or symbol of guarantee 
is that which distinguishes covenant from modern contract." Theopolitically, "a 
covenant is a promise that is sanctioned by an oath..." accompanied by an appeal to a 
deity or deity to 'see' or 'watch over' the behavior of the one who has sworn and to 
punish any violation of the covenant by bringing into action the curses stipulated or 
implied in the swearing of the oath." For a theological or political significance, "the 
oath was usually accompanied by a ritual or symbolic act."5 

Thus, two words used as synonyms for brit in the Bible are shevuah and alah. The 
first means oath and the second is used as a synonym for covenant but has its origins 
in the word for cursed. This reflects the way in which a covenant embodies mutual 
oath-taking. The oath-taking basis of covenanting is even more pronounced in the 
medieval Latin term for confederacy, coniuratio, with iuratio the Latin term for oath. 
This may be a translation of the German eidgenossenschaft from eid, the German 
word for oath. 

 

 

 

 

 

 



 

Sol Roth: “Judaism and Democracy,” Torah U-Mada Journal 

 

 



55:1-5 the moral of the story… 

 

Rashi identified the water in v. 1 with Torah, in which interpretation he was followed by Yosef 
Kara, Ibn Ezra, and Radak. Eliezer of Beaugency understood the water to signify whatever path 
provided the greatest possibilities of success and S.D. Luzzatto took it as a symbol of the 
widespread success that would accompany the redemption. Malbim interpreted it as follows: 

The prophets likened Torah and mitzvot to bread and provisions because they sustain 
the soul just as bread and water nurture the body… and just as food for the body 
contains items that one cannot live without them—such as water, which is [obtained] 
free of charge, and foodstuffs like bread, which much be purchased for money—so it is 
with ideas and deeds. There are things that one truly cannot live without, such as the 
belief in the existence of God, His Providence, and [the avoidance of] certain deeds that 
even civil religion requires, such as murder, robbery, and the like, that resemble water, 
as well as things that resemble bread, such as the study of Torah and mitzvot and [the 
performance of] constant mitzvot such as prayer, Shabbat, and the like. Just as in 
corporeal terms there are things that one can live without and which were created only 
for the purpose of indulgence and pleasure, so are there soul-foods that pamper the 
soul, such as intellectual knowledge and all truths that are derived from analysis and 
mitzvot that promote piety. They resemble wine and fatted meats that are only for 
pleasure. 


