HAFTARAH
Ernest Klein: A Comprehensive Etymological Dictionary of the Hebrew Language

V9 to open, break open; to separate, remove, set free.

— Qal - ©"V91 he set free, released, let out, dismissed; 2 they removed themselves, escaped; PBH
3 he discharged acquitted, exempted.

— Niph. - 20911 was exempted, was set free; 2 he took leave, departed; 3 he departed this
world, died (short for n7ivn [n 109)).

— Pi. - "99he dismissed, discharged.

— Pu. - ©v9was dismissed, was discharged.

— Hith. - "99NnMH 1 was exempted, was set free; MH 2 he took leave, departed; NH 3 he
resigned, tendered his resignation.

— Hiph. - 2'v921 he opened wide; PBH 2 he exempted, set free, dismissed; 3 he concluded.
[Aram. 209 (= he freed, dismissed, let go), Syr. 109 (= he left, went away, withdrew, departed),
Arab. fatara (= he cleft, split; he created), Ethiop. fatara (= he created), Akka. patdru (= to split; to
buy off, ransom, redeem), iptiru (= ranson). For the sense development of 109 cp. N¥9 and NE9.]
Derivatives: 2199, N1V, 11V ', 11V ", VY, 1YY, N1'VY, 1V, NIVIN, NIYIN, NNVYINN,
NNY9NN, 2'Y9N, 1VIN, I'YOA. Cp. NIYOX. cp. also NIVIVY.

Oxford Dictionary of the Jewish Religion

The custom of conducting regular public readings from the Prophets goes back to Second
Temple times, possibly to the Hasmonean period. It has been suggested that it was
introduced during the persecution of Antiochus IV Epiphanes, when the public reading of
the Torah was forbidden. Its purpose was to conclude the reading of the Torah— the main
instrument for educating the people and strengthening their faith—with words of
consolation and promises of messianic redemption. In later times the haftarah portion was
no longer necessarily a prophecy of consolation but was instead suited to the occasion of its
recitation. Thus, on a festival, the haftarah is in some way connected with the day, while on
Sabbaths it is chosen on the basis of its association with the Torah portion for that day.
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R. David ben R. Yosef Abudarham lived in Spain during the thirteenth century
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The Torah scroll is rolled up, we read the haftarah. It must be of the same subject as the day’s
parashah. Why do we read the haftarah from the Prophets? Because a decree was passed that
Israel should not read the Torah, and in lieu of the 7 who would be called for Torah reading, and
since we read no fewer than 3 verses per person, the decree was to read at least 21 verses from
the Prophets. However, if the subject is completed in fewer than 21, such as the haftarah
shuvah, there is no need to read more.
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Therefore, it is called a haftarah, because with it one takes leave of the Torah reading.
Rabbeinu Tam gave a different reason: It is called a haftarah because the Talmud says that once
the Torah scroll is open, it is prohibited to speak even of a halachic matter, as stated: “And
when it was opened all the people stood [silently].” After the Torah reading is completed, it is
permissible to speak and the word haftarah means commencing to speak, as in peter rechem,
(opening the womb). Others say that it is related to the phrase “one does not maftir after the
paschal sacrifice,” which is a term of departure. Namely, after the haftarah is read, we depart
from the shacharit service and begin the musaf service.
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| have found it written that Antiochus, the evil Greek king, forbade Israel to read the Torah in
public. What did Israel do? They read a portion of the Prophets whose subject resembled that
which would have been read from the Torah on that Sabbath. Now, too, even though the edict
is null, the custom has not been nullified... It is called haftarah, meaning an intermission.

Leopold Zunz: YR7wa mwITH

There was no distinct historical reason for the haftarah custom. Rather, it was a natural
development of the Torah reading due to the inherent importance attached to the Prophetic
writings themselves.

R. Y.L. Fishman (Maimon) D»1v1m 02n

It is highly unlikely that the Greeks would have prohibited Torah reading but permitted reading
from the Prophets. The custom does appear to have originated during the Hasmonean era, but
was directed against the Samaritans, who rejected the Prophets (except for Joshua), in order to
emphasize that their sanctity and importance was equal to that of the Torah itself.

R. Y.Y. Jacobson Ripnin P

e The triennial cycle (maintained in the Land of Israel through the geonic era) has,
naturally, three times as many haftarot.

e Alist of these selections (published by Adolph Buchler in JQR, 1906) designates them by
the term RNNYWR, meaning completion, they were considered an integral part of the
liturgy and implying that Torah reading was incomplete without it.



Haftarah of B’reishit
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shall wait for his teaching. (5) Thus
saith God the Lord, He that created
the heavens, and stretched them
forth, He that spread forth the earth
and that which cometh out of it, He
that giveth breath unto the people
upon it, And spirit to them that walk
therein: (6) | the Lord have called thee
in righteousness, And have taken
hold of thy hand, And kept thee, and
set thee for a covenant of the people,
For a light of the nations; (7) To open
the blind eyes, To bring out the
prisoners from the dungeon, And
them that sit in darkness out of the
prison-house. (8) | am the Lord, that is
My name; And My glory will | not give
to another,
graven images. (9) Behold, the former
things are come to pass, And new
things do | declare; Before they
spring forth | tell you of them. (10)
Sing unto the Lord a new song, And
His praise from the end of the earth;

Neither My praise to

Notes:

1. Whereas the Torah uses the “perfect” tense bara’, Isaiah used the “imperfect” borei’. As
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the shacharit liturgy expresses it: PWRI2 AYYN THN DY HI2 12102 VINNN.
2. The Torah opens with man’s proclivity to sin and error leading to his individual and

universal punishment. Isaiah emphasizes Israel’s tendency towards goodness, leading to

individual and universal redemption.



The Haftarah of Shabbat immediately preceding Rosh Chodesh
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soul. (18) And Jonathan said unto him:
"Tomorrow is the new moon; and thou
wilt be missed, thy seat will be empty.
(19) And in the third day thou shalt
hide thyself well, and come to the
place where thou didst hide thyself in
the day of work, and shalt remain by
the stone Ezel. (20) And | will shoot
three arrows to the side-ward, as
though | shot at a mark. (21) And,
behold, | will send the lad: Go, find
the arrows. If | say unto the lad:
Behold, the arrows are on this side of
thee; take them, and come; for there
is peace to thee and no hurt, as the
Lord liveth. (22) But if | say thus unto
the boy: Behold, the arrows are
beyond thee; go thy way; for the Lord
hath sent thee away. (23) And as
touching the matter which | and thou
have spoken of, behold, the Lord is
between me and thee for ever.' (24)
So David hid himself in the field; and
when the new moon was come, the
king sat him down to the meal to eat.
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And he said: Wherefore wilt thou go to him today? it is neither new moon nor sabbath.' And
she said: 'It shall be well'".
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Bring no more vain oblations; It is an offering of abomination unto Me; New moon and sabbath,
the holding of convocations— | cannot endure iniquity along with the solemn assembly.
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Your new moons and your appointed seasons My soul hateth; They are a burden unto Me; | am
weary to bear them.
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Saying: 'When will the new moon be gone, that we may sell grain? And the sabbath, that we
may set forth corn? Making the ephah small, and the shekel great, And falsifying the balances
of deceit;
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And it shall come to pass, That from one new moon to another, And from one sabbath to

another, Shall all flesh come to worship before Me, Saith the Lord.
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From when is a stubborn and rebellious son liable? From when he eats a tarteimar of meat
and drinks a half-log of Italian wine. Rabbi Yosei says: From when he eats a maneh of meat
and drinks a log of wine. The mishna now lists a series of conditions concerning his eating and
drinking. If he ate these items with a group assembled for the performance of a mitzva, or he
ate them at a meal celebrating the intercalation of a month, or he ate the items when they had

second tithe status, in Jerusalem...
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There was a large courtyard in Jerusalem, and it was called Bet Yaz;ek. There all the witnesses
used to assemble, and the court would examine them there. They would make large feasts for
them there so that they would have an incentive to come.
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It is a mitzvah to feast a lot on Rosh Hodesh.
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(25) And the king sat upon his seat, as
at other times, even upon the seat by
the wall; and Jonathan stood up, and
Abner sat by Saul's side; but David's
place was empty. (26) Nevertheless
Saul spoke not any thing that day; for
he thought: 'Something hath befallen
him, he is unclean; surely he is not
clean.' (27) And it came to pass on the
morrow after the new moon, which
was the second day, that David's
place was empty; and Saul said unto
Jonathan his son: "Wherefore cometh
not the son of Jesse to the meal,
neither yesterday, nor to-day?' (28)
And Jonathan answered Saul: 'David
earnestly asked leave of me to go to
Beth-lehem; (29) and he said: Let me
go, | pray thee; for our family hath a
sacrifice in the city; and my brother,
he hath commanded me; and now, if |
have found favour in thine eyes, let
me get away, | pray thee, and see my
brethren. Therefore he is not come
unto the king's table.' (30) Then Saul's
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anger was kindled against Jonathan,
and he said unto him: 'Thou son of
perverse rebellion, do not | know that
thou hast chosenthe son of Jesse to
thine own shame, and unto the
shame of thy mother's nakedness?
(31) For as long as the son of Jesse
liveth upon the earth, thou shalt not
be established,
Wherefore now send and fetch him
unto me, for he deserveth to die.' (32)
And Jonathan answered Saul his
father, and said unto him: 'Wherefore
should he be put to death? what hath
he done?' (33) And Saul cast his
spear at him to smite him; whereby
Jonathan that it
determined of his father to put David
to death. (34) So Jonathan arose from
the table in fierce anger, and did eat
no food the second day of the month;
for he was grieved for David, and
because his father had put him to
shame. (35) And it came to pass in the
morning, that Jonathan went out into
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Jonathan had shot, Jonathan cried
after the lad, and said: 'ls not the
arrow  beyond thee?' (38 And
Jonathan cried after the lad: 'Make
speed, hasten, stay not' And
Jonathan's lad gathered up the
arrows, and came to his master. (39)
But the lad knew not any thing; only
Jonathan and David knew the matter.
(40) And Jonathan gave his weapons
unto his lad, and said unto him: 'Go,
carry them to the city." (41) And as
soon as the lad was gone, David
arose out of a place toward the
South, and fell on his face to the
ground, and bowed down three times;
and they kissed one another, and
wept one with another, until David
exceeded. (42) And Jonathan said to
David: 'Go in peace, forasmuch as
we have sworn both of us in the
name of the Lord, saying: The Lord
shall be between me and thee, and
between my seed and thy seed, for
ever.'
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